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can put an end to the normal act of its cause is seen in the
cases of the serpent and the tree cominglto appear respecti-
vely from cowdng and clay.  Thus we can establish the
'pramatritvaadi vyavastha' for the self.

Vijnana Yada :

We have said that the object is a transformation
(vivaria) of consciousness.   Eventhough consciousness is
not different from the object, it is of the only form of
the object; it is of the only form of ^ham avabhasa' (appe-
arance of the I). How does it differ from vijnanavada?

Vishayaa paroksha (immediacy of the object) and
vishaya paroksha are admitted; and an identity has been
arrived at between pramata, pramiti and prameya in terms
of conscriouness* If the 'niladi vishaya9 (object like blue^
too were of the nature of immediacy, it means that we have
the 'nilatmika samvit^ (consciousness as blue). The cogni-
tion or consciousness of the blue will be the consciousness
itself. This amounts to the Buddhist position.

The Vijnanavadixi0 argue that since vijnana is momen-
tary there ai ises difference.  And this difference gives us
the cognition of the object which is said to have the 'artha-
kriya samanhy a'^(pragmatic ability) and because of this
'samathya', the object is only sunya (void).

The Vedantins argue that due to the 'samvedana^
(consciousness as experience) which is advitiya (non-dual)
there arises the non-difference between the subject and the
object. Yet difference too is there; and this gives us the
cognition of the object which has the 'arthakriya sama-
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